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INTRODUCTION. 


ALE men defire happineſs ; but 

there is ſo great a myſtery in 
the manner by which alone it is to 
be attained, that we ſhall often loſe 
and bewilder ourſelves in the ſearch, 
unleſs we have ſome certain and un- 
erring rule to walk by. 

If there is a Being on whom the 
happineſs of man depends, it neceſ- 
farily follows, that it is man's high- 
eſt intereſt to pleaſe that Being, above, 
and (fo far as his will when known re- 
quires). in oppoſition to, all others. 

If this Being has, by the ſtrongeſt 


and moſt convincing evidences which 


we are, capable of receiving, made 


known to us, what is his will and 
pleaſureFoncerning us, and what it 


requires of us, we have 
. e 8 2 of Wt | 
nothing more. td than to conſult 
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doing we acquaint ourſelves of what 
moſt nearly concerns us; and that as 
well with reſpect to our en as our 
future happinefs. 

In this life, pleaſure and happineſs 
are two very different things. A 
man may enjoy pleaſure 6. he 
cannot enjoy happinefs; and he may 
enjoy happineſs when he cannot, or 
is not capable of enjoying pleaſure. 

J he man who places his happineſs 
in God, may be uneaſy, but he can 
meer: be unhappy. The man who 
docs not place his happinets in God, 
eie mirth and pleaſure, but 


he never can enjoy happineſs. The 


irreligious man knows not what hap- 
pineſs is. The religious man knows 
no fuch thing as unhappineſs. 

- SALVATION, the means by which 
our happineſs is obtained, is freely of- 
{ered to all men. And all men who 
enjoy the light of the Goſpel, are 
equally free, in that they have all of 
them, an opportunity to read, hear, 
and ſtudy it if they pleaſe; and to 

pray 
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pray to Almighty God for his Grace 
and Bleſſing on x #8 ſo doing, I do 
not ſay that their prayers will be ac- 
ceptable to God if they are not ſea- 
ſoned with Grace ; but I will be 
bold to aflert, that, (becauſe praying, 
reading, and ſtudying God's Word, 
are duties commanded by God, and 
required of us as the ordinary means 
of obtaining Grace,) he who per- 
forms them to the beſt of his power, 
with a fincere deſire to pleaſe him, 
will not long be a ſtranger to all thoſe 
workings of ſaving Grace in his heart, 
which are neceſlary to lead him on 

the way to everlaſting happineſs. 
We ought not to dreſs. Religion in 
characters that are. contrary to the 
true ſpirit of Chriftianity; or to 
repreſent it as an unſociable compa- 
nion: For Religion does not contiſt 
in a ſadneſs of countenance, a reſer- 
vedneſs of behaviour, a moroſeneſs 
of diſpoſition, a ſullenneſs of ſoul, 
a ſeparation from ſociety; or in de- 
nying ourſelves the innocent plea- 
{ures 
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ſures and enjoyments of life: The/e 
the Almighty intended as bleſſings, 
and will never turn them into curſes 
ſo long as we uſe them without 
abuſing them. On the contrary, the 
f religious man is commanded to re- 
f Joice, to give thanks, and to praiſe 
' his God, And in truth, there is no 
| man that has ſo much cauſe to ſing, 
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rejoice, and give thanks, to be of a 
merry heart, and a chearful counte- 
nance, as the religious man hath ; for 
he is always truly, though not per- 
fely, happy. 

Hypocriſy in Religion is the worſt 
of all fins. The man who is guilty 
of ſo black a crime, is in a ſituation 
too dreadful to be deſcribed. He is 
guilty of a fin that cannot be more 
. ol odious to God, than it 1s dangerous 
2 to himſelf. And yet this miſerable 
4 wretch muſt always, at all times, and 
in all places, beſtow more care, la- 
=: bour, and attention, to appear reli- 
1 ligious, than would be required to 
make him really ſo. He muſt take 
, more 
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more pains, and be more induſtrious 
to be for ever miſerable, than would 
ſerve to make him eternally happy. 
The ſum of the whole is this---If 
men are earneſtly deſirous of being 
truly happy, they muſt not truſt to 
Reaſon, but muſt commit themſelves 
to that unerring guide which God has 
ſent, and handed down to us from 
men, who wrote as they were inſpired 


by the Holy Spirit of God; whoſe 


writings are diſtinguiſhed and com- 
monly known in our language by 
the name of Holy Scripture, or Di- 
vine Revelation. And it this Scrip- 
ture or Revelation was not calculated 
to promote and inſure man's happi- 
neſs, it could never be productive of 
that ſecret ſatisfaction, peace, and 
tranquility of mind, which thoſe 


who make it their daily ſtudy and de- 


light, never fail to experience. 
Neither exalt Reaſon nor degrades 
Revelation : They were both intended 
to ſhew forth the power and wiſdom 
of God. The former makes us mer ; 
the 
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the latter, by forming us anew, con- 


ſtitutes us CHriſtians. 

Reaſon is a blind guide; ſubject 
to error, and expoſed to danger. Re- 
velation is a light, ſhining in the midſt 
of darkneſs. It opens to our view a 
world of glory which we could never 
have diſcovered; and zs as a lamp ro 
our feet, and a light to our path; that 
we may neither err nor go aſtray on 
our way thither, unleſs it be our own 
fault. Therefore, 

That men may not, ſo generally 
as they have done, content themſelves 
with the thoughts of being under the 
direction of Reaſon rather than Reve- 
lation, is the deſign of the following 
Efſay. What effect it may be pro- 
productive of in the world, God only 
knows. He is acquainted with the 
motives which induced me firſt to 
write, and now to publiſh it. And 
it is under his bleſſing only, that I 
preſume to think it will be either uſe- 
ful or profitable to men. 

October 10th, 1777. 
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DIVINE REVELATION, Oe. 
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HE great diſtinction between men, 

| depends, firſt upon their know- 

| ledge, and fecondly upon the ap- 

plication of their knowledge. And although- 

man is endued with Reaſon, yet was he to 

receive no helps from parents, no inſtruc- 

tions from tutors, no benefits or advantages 

from ſociety, he would appear to be but 

very little ſuperior to the brutes of the 
earth. 


SimeLY to know that we exiſt, without 


knowing for what end; or, ſimply to know 


that we are happy, without knowing how 
B long 


1 

long we ſhall be ſo, and the like; is a kind 
of knowledge which can only fill us with 
doubts and fears, without affording us any 
remedy againſt them. And all knowledge 
ſhort of Revelation, is inſufficient to give 
a man, any, the leaſt degree of real ſatis- 
faction, in what concerns his future and 
everlaſting welfare. Now, unleſs by Reaſon 
and Revelation be underſtood one and the 
ſame thing, it is abſolutely impoſſible that 
we can be either ſafe or happy under the 
conduct of the former, while we are igno- 
rant of the doctrines, the precepts, and the 
power of the latter. 


Wr may ſuppoſe that the firſt parent of 
mankind was created with diſpoſitions and 
inclinations to exert his faculties as an in- 
telligent creature ought to do; but we can- 
not ſuppoſe that he was capable of being 
religious, and acting agreeable to the good 
will and pleaſure of his Maker, till he was 
informed how to do ſo. Religion is founded 
on Revelation ; and where there 1s not pre- 
viouſly a faculty capable of receiving a 
knowledge that it has not, ere no Revela- 
tion can be communicated. 

Gop 
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Gop made man, and endued him with 
Reaſon, that he might have a creature upon 
earth capable of adoring him, of imitating 
his perfections, and qualified to partake of 
his bounty and happineſs ; yet ſuch was his 
ſituation, that he was not altogether in a 
ſtate of ſecurity. He was expoſed to the 
temptations of thoſe wicked angels who 
kept not their firſt eſtate, and whoſe place 
was no more found in heaven ; becauſe they 
endeavoured to exalt their throne above the 
ſtars of God, and to be like the Moſt High. 
The prince and chief of theſe is called Beel- 
gebiß, and is alſo ſtiled the Prince and God 
of this world, the Wicked One, the Enemy 
and Tempter of mankind; who had the 
power of death, till Chri/t, through death, 
deſtroyed him. This Wicked One, who is alſo 
called the Devi! and Satan, was permitted 
to tempt our firſt parents ; yet the victory 
over, or ſubmiſſion to his temptations, was 
then entirely in their own power, and conſe- 
quently an object of choice, and not com- 
pulſion. At this time therefore, if ever, 
their Reaſon was clear, unclouded, and un- 
prejudiced, and able to guide them aright; 
yet at this time it was that their Reaſon 

B 2 proved 
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proved as capable of receiving bad impreſ- 
fions as good ones; and as hable of being 
led aſtray by the deceitful wiles of the devil, 
as of being encouraged to obedience by the 
ſure promiſes of their Creator, But by 


yielding to the temptations of this evil 


ſpirit, in defiance to the command of their 
Maker, they became in every reſpect ſadly 
changed for the worſe. —They knew that 
they had failed in their duty to God ; but 
neither their Reaſon nor their knowledge 
could inform them how to help themſelves. 
In this diſmal ſituation the Almighty was 
pleaſed to enter into a new covenant with 
them ; ſo that neither they, nor any of their 
poſterity, ſhould, on account of their diſo- 
bedience, be ruined, except it was purely 
their own fault. Now, unleſs Reaſon teaches 
us what this covenant is, it cannot guide 
us in the way to happineſs. If it does teach 
us what this covenant 1s, I will readily con- 
feſs, that Revelation is uſeleſs, —that the 
writings of the Philoſophers are preferable 
to thoſe of the Divines,—and that the Hea- 
thens had a better knowledge of the truth 
than the Chri/tians have, 
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SE CT. II. 


EASON is a word by which I would be 

underſtood to mean the diſtinguiſhing 
mark between man and the brute creation. 
Now, if the philoſophers underſtood it in 
this ſenſe only, their modeſty was inexcu- 
ſable, and their advice highly pernicious and 
unjuſtifiable. If they underſtood it in any 
larger ſenſe, their underſtanding was not 
the effect of Reaſon, but of ſomething 
which Reaſon does not include. One tells 
us, that © Reaſon is an infallible law of 
truth.” Another is of opinion, that Every 
man, in that he 1s made a rational crea- 
ture, ought by the light of his own Reaſon 
to conclude, that he who made him 1s God.” 
A third expreſsly declares, that To ſubmit 
ourſelves to the conduct of Reaſon, is, in 
effect, the very ſame thing as to obey God.” 


A fourth adviſes us to © Look inward ; for 


within (ſays he) is a fountain of good, 
that will always flow 1f we do but always 
dig and cleanſe it.“ A fjth exhorts his 
diſciples to Perſevere conſtantly in the 


| ſovereign good; that is to ſay, in the per- 
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fect conformity of their actions unto the 
rule of right Reaſon.” In a word, * The 
Heathens, the Jews, and the Chriſtians, (ſays 
one who wrote in the Jatter part of the laſt 
century) do unanimouſly agree (and ſo did 
he himſelf) that right Reaſon is the firſt 
fundamental law, unto which all mankind 
is naturally and indiſpenſably bound to yield 
obedience ; that it is plain and ſtable ; that 
it is pure and juſt ; that it is divine; that 
it tends directly to the perfecting our na- 
tures here; and that it will conduct thoſe 
who ſincerely follow it, to a bleſſed immor- 
tality hereafter. I think it cannot require 
much time or ſtudy for any attentive, im- 
partial, unprejudiced reader, to inform him- 
ſelf how inconſiſtent theſe opinions are to 
the true ſenſe and meaning of the Goſpel, 
and the deſign of Providence in making a 
revelation thereof. But, 


Tux grand obſtacle to our moſt diligent 
enquiries after Truth, is this Men pretend 
to take Reaſon for their guide, before they 
ſtrip her of what belongs not to her; and, 
apprehending no danger under the ſhadow 


of her borrowed garments, are content to 
| think 


} 
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think and believe whatſoever ſhe propoſes or 
ſuggeſts, and to renounce whatſoever ſhe is 
unable to account for, or unwilling to coun- 
tenance. 'Thus do they take Reaſon for 
their guide, without knowing what Reaſon 
is; which is nothing leſs than acting moſt 


unreaſonably by Reaſon. For Reaſon, as 


it diſtinguiſhes man from beaf, is a gift of 
God, which only enables us to receive 
knowledge, without producing in us a ca- 
pacity of acquiring it. Or, it 18 that fa- 
culty, capable or improvement, with which 
man, from his firſt entrance into life, is 
endued. And it is from the advantages of 
biren, fortune, education, time, opportu- 
nity, and application, that we may perceive 
as much difference between man and man, 
as between man and brute. Vet, 


Wuo is there among men that can ſo 
define Reaſon, as to repreſent her as ſhe 
really is, and diſcover to the world the 
miſtaken notions which they have enter- 
tained concerning her? Not the Jew, the 
Heathen, nor yet the Chriſtian ;—not the 
Philoſopher, the Poet, nor yet the Divine.— 


Here the univerſal, aſtoniſhing, and ſublime 
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genius of a Milton would fail. —In this ar- 
duous taſk, learning muſt be unlearned :— 
Men, their manners, their cuſtoms, and 
their examples muſt be laid afide; their 
opinions diſregarded, and their prejudices 
annihilated :—Acquired knowledge of every 
kind muſt ſtand neuter :—Revelation muſt 
be excluded.—In this purſuit reading is un- 
profitable, and ſtudy injurious. For, as it 


requires no ſtudy or yenetration to know 
whether we feel pain or not, ſo Reaſon 


needs no foreign aids to become acquainted 
with her ſelf. But till a man cen totally 
forget all that he has heard, read, warnt, 
and been taught to believe and hope tur, 
he 1s utterly unqualified, and equally inca- 
pable of diſcovering to us, what, in reality, 
human Reaſon is. However, that we may 
not entertain an unreaſonable opinion of 
Reaſon, I ſhall in the next Section endeavour 
to diveſt it of ſome of its many borrowed 
ornaments ; that we may no longer take 
that for Reaſon, which 1s merely the effect 
either of faſhion, example, cuſtom, art, 
education, or our ſenſes, 
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SE er: III. 


3 was the firſt gift which the 
All Wiſe Creator beſtowed on man; 
and was, without doubt, coeval with his 
exiſtence. It was that gift which gave him 
an immediate pre- eminence above all things 
that God had created, and prepared him for 
receiving the ſeveral kinds and degrees of 
knowledge with which it might pleaſe the 
Almighty to bleſs him.— Thus much was 
ſufficient to make man rational. — Happy it 
could not make him. It taught him to 
hope, reflect, and deſire.— It taught him to 
proceed with caution, and to act with fear. 
But it terrified him with apprehenſions he 
was unable to account for, and equally un- 
able to ſubdue. He knew not from whence 
he was —by whom he was created, nor for 
why.—He knew not what was neceſſary 
for his ſupport, nor whether the firſt fruit 
he taſted might not prove fatal to him, or 
the firſt aniinal he approached put an end 
to his exiſtence. And therefore we find the 
Almighty himſelf vouchſafing to direct him: 
i Of every tree of the garden thou mayeſt 

freely 


( 10 ) 
freely eat; but of the tree of knowledge 
of good and evil thou ſhalt not cat: For 
in the day that thou eateſt thereof thou 
ſhalt farely die.” And again, that the ap- 
preh:c1/uns which his Reaſon ſuggeſted to 
him of becoming a prey to the beaſts of 
the earch might be removed, we find the 
ſame ſuperintendent Being inveſting him 
with this authority: * Have dominion 
over the fiſh of the ſea, and over the fowl 
of the air, and over every living thing that 
moveth upon the earth.” And to convince 
him that, in conſequence of this authority, 


all the beaſts of the earth ſhould ſtand in 


awe of him, the Creator and Governor of 
All Things appointed them to paſs before 
him, and from him to receive the ſeveral 
names by which they ſhould be called, 


PuRE primitive Reaſon therefore (far from 
being a perfect and unerring guide, as 
ſome men would perſuade us it is,) is, in 
fact, no guide at all. Nor is it probable 
that a Being of infinite wiſdom ever be- 
ſtowed it on man for that intent. Had 
this been the caſe, inſtruction would have 
been vain, and Revelation needleſs. The 

following 
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following information would, however, have 
been ſufficient :—Behold, I have furniſhed 
and endued thee with Reaſon, give ear unto 
her; lo! ſhe ſhall be thy guide, by her ſhalt 
thou be governed, and happineſs ſhall be the 
reward of thy obedience : But if thou depart 


from her laws, and hearken not unto her coun- 


ſels, ſhame and reproach ſhall await thee, mi- 
ſery and pain ſhall continue with thee for ever. 


Such an information, I ſay, would then, 
have been a ſufficient inlet into the whole 
duty of man. 


ReasoN is the fame in all men. It is 
a common gift of the Creator's, whereby 
man is diſtinguiſhed from the brute creation ; 
or, it 1s a preſent earneſt of future bleſſings 
and advantages: But it is nothing more. 
Yet even this 1s a gift for which we can 
never be too thankful ; ſince it is that gift, 
without which we could not, in any reſpect, 
have been ſuperior to the brute creation, 


ReasoNn makes a diſtinction between man 
and beaſt ; but it makes none between man 
and man. The difference which we perceive 
between man and man, 1s not acquired by 

Reaſon ; 
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Reaſon ; but proceeds from gifts and bleſſ- 
ings exempt from it. Whatever it is that 
Reaſon conſiſts in, every man has an equal 


ſhare * of ; becauſe it is neceſſary that every 


man ſhould be poſſeſſed with what conſti- 
tutes the eſſence of Reaſon, before he can 
be ſaid to be endued with Reaſon. And if 
every man has an equal ſhare of what con- 
ſtitutes the faculty of Reaſon, it 1s very 


* It is a received opinion among the learned, that 
All men are not favoured by nature with an equal. de- 
gree of Reaſon ;” but I believe that if all men had equal 
advantages and opportunities of acquiring knowledge, &c. 
and an equal portion of time to purſue their ſtudies in, 
there would be but little (if any) cauſe for maintaining 
ſuch an opinion.— That ſome men diſcover a genius far 
ſuperior to others, is by no means a ſufficient apology for 
afſenting to ſuch an opinion, ſo long as we acknowledge 
the poſſibility of divine aſſiſtance. Perhaps we are too 
apt to believe a weakneſs of the rational faculty in thoſe 
who are not bleſſed in their reſearches after knowledge 
with an equal ſhare of thoſe bleſſings, which, indepen- 
dent of Reaſon, the Creator is pleaſed to beſtow on us 
according to his good pleaſure. However, I cannot but 
bclieve, that the learned would be very much puzzled 
to point out any one man that has a greater thare or de- 
gree of Reaſon than another; becauſe all our gifts pro- 
ceed from God, and it is hard to ſay where the line 
mould be drawn, which alone can make the diſtinction 
detween a mere Rational and a mere Rational. 


evident 
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evident that Reaſon 1s not the cauſe why 
one man's knowledge and abilities are ſupe- 
rior to another's. | 


R Aso ſeems productive of little elſe 


than Admiratian, Apprebenſion, Reflection, Pre- 
meditation, Deſire, Curtofity, Fear, and Hope; 


perhaps Love and Hatred; if ſo, Joy and 
Sorrow may alſo be included. But, what- 
ever it may be employed about, it is abſo- 
lutely incapable of diſcerning 7ruth from 


falſebood, right from wrong, or good from 


evil. 


REeason includes but a very little ſhare 
of knowledge. There are many things 
which our ſenſes help to learn us, that our 
Reaſon could never have taught us. There 
are many other things, for the knowledge 
of which we are indebted to experience and 
obſervation, and which Reaſon could by no 
means have diſcovered to us: But the know- 
ledge of what moſt nearly concerns us, 1s 
neither the effect of obſervation, experience, 
our ſenſes, nor our Reaſon zit is the effect 


of God's goodneſs to us in the revelation of 
His Will. 


REASON, | 
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Rr Aso, excluſive of Revelation, is nei- 
ther capable of producing good, nor evil 
neither has it the power of diſtinguiſhing 
the one from the other *. For, as it can 
produce nothing but what proceeds from it- 
ſelf ; ſo can it produce nothing that is con- 
trary to, or inconſiſtent with, - itſelf. So 
that if the thoughts and actions of men 
were under the influence of Reaſon, they 
would think, act, and arrive at the very 
ſame principles of ſcience and conduct all 
over the earth. Yet this is no argument 


* A Prelate of the Church of England, in a Sermon 
on the Excellency and Benefit of a Religious Educa- 
tion,” faith, God has endued us with Reaſon to diſ- 
cern between good and evil : He has imprinted upon our 
minds the natural notions of both; and by the Revelation 
of the Geſpel, has yet more fully inſtructed us in the 
knowledge of our duty.” Now, 

Firſt, To ſay “ God has endued us with Rcaſon to 
diſcern between good and evil,” is either, fir/?, to ſup- 
poſe that God has endued vs with a Reaſon different from 
our firſt parents ;—a ſuppoſition which Scripture no where 
countenances :—Or, ſecondly, It is ſuppoſing that God 
endued man with a faculty of diſcerning between what 
he #n-w, and what he did mot know; which is abſurd. 
For, almoſt immediately after the account of man's being 
created, we read, that God prohibited him from eating 
of the tree of knowledge of good and evil, on purpoſe 
that he might xt come to the knarwledge of evil. 

Secondly, 
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(339 
againſt the many fears, delays, and doubts, 
which it muſt neceſſarily experience in the 
ſearch after ſuch truths as relate to the 
Summum Bonum, or ultimate felicity of man; 
concerning which, we read, that the Heathens 
had near three hundred different opinions. 
But the. ſpeculations of Chriſtians are, in 
this reſpect, uniformly conſiſtent, and equally 
free from fears, doubts, and errors, ſo long 
as they are influenced by, and confined to, 
the unerring rule of divine Revelation. 


TarRe is not any thing, be it either in 
thought, word, or work, that 1s either geg 


or evil, right or wrong, falſe or true, as it 


Secondly, „He [God] has imprinted upon our minds 
the natural notions of both, [ good and evil.] Now, can 
we entertain any thing more unworthy a Being of inti- 
nite purity, than a ſuppoſition of this kind ? Can we ſup- 
poſe a God of perfect holineſs capable of imprinting on 
our minds the natural notions of evil? — The moſt we 
can preſume, is, I think, that he has imprinted on our 
minds a certain dread or fear, as hereditary as our guilt, 
(in that we are born in fin, and the children of wrath,) 
to be a conſtant and faithful monitor to us, whenſoever 
we are tempted. to tranſgreſs againſt the knowledge we 
have of the Revelation of His Vill; which is now moſt 
fully communicated to us by the Gp“ of His Son. 


reſpects 


( 16 ) 
reſpects Reaſon, but only as it reſpects that 
knowledge with which Reaſon is acquainted, 
For this cauſe, the man who is poſſeſſed of 
no other gift but an unenlightened, unim- 
proved natural Reaſon, is neither entitled 
to rewards, nor ſubject to puniſhments.— 
Where there is no law there can be no 
tranſgreſſion ;—and where there is no know- 
ledge of a law, there there can be no law. 


Rr Aso was not beſtowed on man in vain; 
but men have entertained falſe, vain, and 
miſtaken notions concerning it. The Phi- 
loſophers themſelves are too often guilty of 
leaping beyond their ſphere ; and when they 
have once changed their element, it is no 
wonder that they err, go aſtray, perplex and 
bewilder themſelves in the unfruitful laby- 
rinths of controverſy and confuſion, and at 
laſt fall a prey to the groſſeſt errors which a. 
mind, deſtitute of heavenly knowledge, is 
ſubject to. They do not chuſe to let Rea- 
fon appear in her own native dreſs, but in a 
robe of their own manufacturing. They 
are always careful to aſſure the world that 
they have followed pure Reaſon ; and, by 
{o doing, they diſcover both their 1gnorance 
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and their pride :—Their ignorance in ſup- 
poſing Reaſon was intended as a director; 
and their pride in uſing it as ſuch, by 
cauſing it to walk by itſelf. 


Rraso was not appointed to give light; 
but to receive it. It was not given to direct; 
but to be directed. It was not authorized 
to govern; but to be governed. It was not 
intended to go before as a guide; but to fol- 
low after as ſomething that required one. 
It was not aſſigned to walk by itſelf; there- 
fore was it not qualified for ſo doing. It 
was not commiſſioned to make laws; but 
ordained to receive them. It was not calcu- 
lated to improve us; but to be improved 
by us. It was not ſent to inſtruct us in the 
ways of wiſdom and knowledge; but to 
qualify and prepare us to receive ſuch in- 
ſtructions. It cannot diſcover to us the 
ways or means by which we may become 
happy; yet, without its aſſiſtance, all the 
diſcoveries and Revelations * that have been 


* I readily acknowledge, that when a thing is pro- 
poſed as a Revelation from God, it ought to be carefully 
conſidered and examined, whether it carries a ſtamp of 

Cc divine 
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made to this, or any other end, would have 
been vain'and unprofitable. And even Rea- 
fon itſelf would be vain and unprofitable, 
were it not for -the advantage either of a 
natural or ſupernatural aſſiſtance. 


* 
i 
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I weLL know that the Philoſophers are 
ſtrenuous advocates for Reaſon. They ever 
acknowledge themſelves to be led by it ; and 
endeavour to perſuade the world that it will 
go a great way in diſcovering to us the Being 
of a God. But I poſitively deny all pre- 
tences of this kind; and will be bold to 


divine authority along with it, or no. But I can by no 
means perſuade myſelf that Reaſon is ſufficient for ſuch 
an ungertaking ; becauſe, in order to this, a man muſt 
call in other aids and aſſiſtants; he muſt ſummons his 
knowledge, his experience, and obſervation ; and muſt 
collect together the ſeveral advices of his ſenſes ; and yet 
all cheſe will not qualify him for the taſk, if the Revela- 
tion is not accompanied with ſuch Facts as diſcoyer a ſu- 
pernatural power. So that where ſuch fats are wanting 


2 man can never be a competent judge of it, to know 


whether it is really ſent from God, or no, unleſs he has 
been previouſly acquainted with ſo much of the nature, 
attributes, and perfectious of God, as may enable him, 
by comparing the former with the latter, to determine 
the matter, by the agreement or diſagreement that may 
be perceived between them. 


affirm, 
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affirm, that Reaſon, be it what it will, is, of 
itſelf, incapable of making any diſcoveries, 
or acquiring any knowledge.—I am not ig- 
norant that the word Reaſon in the Engliſh 
language, has different ſignifications; but J 
am certain that there is not, neither indeed 
can there be, any thing fignified by the 
word, which can give the faculty a power 
or property that it has not *, 


* There is a very great difference between the faculty 
of Reaſon, and the art of reaſoning. Yet, if thoſe who 
are ſo laviſh of their encomiums on the benefits and ad- 
vantages of Reaſon, would be underſtood to mean the 
latter, they ſhould conſider that they are not the leſs 
blameable in this reſpect. For the art of reaſoning can 
never draw any cancliſians, unleſs it has rules to reaſon 
by. The queſtion. therefore is, //hether thoſe rules by 
which we reaſon, are the effet of Reaſon, or of ſomething 
elſe £ If they are not the effect of Reaſon, (which I think 
every man, who will but give himſelf time to undrefs 
his mind, and then ſuppoſe himſelf in a place where he 
ſhould never more receive any inſtructions or advice from 
the living, nor any more remember, or be the wiſer, 
for thoſe he had received, would find that they are not,) 
they muſt be the effect of ſomething elle: Which is a 
demonſtration that Reaſon, without ſome aſſiſtance, is 
not, in any reſpect, worthy to be called a Guide. —Ex- 
perience and obſervation, I ſhould ſuppoſe, gave riſe to 


a great part of the heathen morality. The former could 


teach tem intemperance was injurious to health; and 
C 2 the 
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Logick is called, © The art of uſing 
Reaſon well in our enquiries after truth, 
and the communication of 1t to others.” 
But Reaſon was not the inventor of this 
art, nor yet the cauſe of its being invented. 
And it might with equal propriety be called, 
The art of uſing Reaſon well in our con- 
ſpiracies againſt truth, by ſo diſpoſing of our 
knowledge, as, by a long ſeries of argu- 
mentations, to make that appear falſe which 
in reality is tue; and vice verſa.” And 
indeed, I know of no method more likely 
to impoſe on the weak, the ignorant, and 
the unwary, than a Logick of this kind. 


Wr may uſe our &nowledge without uſing 
it aright; but it is impoſſible to do ſo by 
our Reaſon ; becaule this enjoys a freedom of 
acting without reſtraint, and is at perfect 
liberty to exerciſe its faculties upon any 
thing, at any time, upon any occaſion, or 
for any purpoſe. Therefore, had Adam 


the latter, that luxury was prejudicial to ſtates and king- 
doms, &c.— Vet, by the writings of the moſt celebrated 
Heathen Philoſophers, it is eaſy to perceive, that there 


never was a perfect ſyſtem even of morality in the world, 
till the coming of our Saviour, 


always 


(„ 
always continued in a ſtate of Reaſon ny, 
he could never have fallen under the diſ- 
pleaſure of his God. For the act or cauſe 
of his diſobedience did not proceed from any 
miſuſage of his Reaſon ; but of his knowledge 
of the Will of God, which his Reaſon quali- 
fied him to receive; but did neither help, 
nor incline him to obey, any more than to 


diſobey, 


REeason was given us, as the means 
whereby we might receive knowledge. And 
I think it is not difficult to perceive that it 
more readily aſſents to, admits, and receives, 
ſome things than others, And again, that 
it more readily aſſents to, admits, and re- 
ceives, thoſe things which are agreeable to 
the being, nature, attributes, and works of 
God, than thoſe that are contrary thereto. 
As, for example, I cannot but believe that 
Reaſon would ſooner admit a belief of the 
exiſtence of one God only, than of more than 
one: And this, not from any inherent power 
of perception or judgment that it has, but 
from the divine nature of it. 
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ISsHovrp like to know what knowledge 
any perſon has to boaſt of, that he is not, 
one way or another, indebted to others for. 
For I believe that the moſt contemplative 
Philoſopher would make but a poor figure, 
if he were ſpoiled of all his borrowed en- 
dowments. Nay, I much queſtion whether 
he would paſs for any thing more than a 
mere cypher. 


ALL the knowledge that does, or can 
contribute to our preſent or future happi- 
neſs, derives its original from God; by 
what means ſoever it be that it is conveyed 
to us. — The Almighty gave to man a rea- 
ſonable ſoul, capable of receiving knowledge, 
but not of acquiring it. And therefore, as 
Adam was deſtitute of inſtructors, God 
himſelf condeſcended to reveal his will to 
him.— He informed him of his duty, — in- 
ſtructed him wherein it conſiſted ;—Ppromiſed 
him eternal life for a reward, if he perſe- 
vered upright,—and aſſured him that death 
ſhould be the puniſhment of his diſobedi- 
ence. And from this common parent of 
mankind we may eaſily conceive how every 
nation, in all ages, has, and ever will re- 

tain 
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tain, ſome feeble rays of that divine hght 

which the Creator communicated to Adam, 

So alfo with reſpect to Noah We may eaſily 

conceive that whatſoever God was pleaſed to 
reveal to him, was, by him, propagated among 
his -poſterity ; and by this means diſperſed 
abroad: through all ages and nations. And 
becauſe things, once diſcovered, may ſeem 
ealy and obvious to men, which they, not- 
withſtanding, would never, of themſelves, 
have been able to find out ; we may ſuppoſe, 
that many points, which feem now to be 
deduftions from natural Reaſon, muſt have 
their original from Revelation, 


R Aso 15 little elſe but a bare capacity 
of being inſtructed; inſomuch that all the 
deſcendants of Adam, whether eus, Turks, 
or Tnfidels, are equally furniſhed with this: 
firſt fundamental principle of action in hu- 
man nature; and are, through the divine 
bleſſing, equally capable of arriving at every 
degree of knowledge which we ourſelves 
are. And it would be as caſy to plant the 


* The Hortentots are ſuppoſed to be the dulleſt of 
mankind ; yet we are not to infer from hence, that they 
do not enjoy an equal degice of Reaſon with the reft. 
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principles of vice in the minds of children, 
and at the ſame time to learn and inſtruct 
them to call virtue vice, and vice virtue, 
and to nouriſh theſe falſe principles, by 
permitting them to take root, till at length 
they would become ſo habituated to, and 
eſtabliſhed in the practice of vice, and, at 
the ſame time, ſuch entire ſtrangers to vir- 
tue, as would cauſe them (without an ex- 
traordinary interpoſition of Providence) to 
love and practice the former, and renounce 
and hate the latter, without ſo much as 
having one ſingle doubt ariſe in their minds, 
from the light of Reaſon, to convince them 
that they are in an error. For Reaſon, though 
it be inquiſitive to now, yet it is infufficient 
to determine, what is good and right, and 
what 1s not : And the ſon of a Chriſtian is 
as liable of being made an Hortentot by being 
born among Hortentots, as he is of being 
made a Chriſtian by being born among 
Chriſtians. A plain demonſtration this, 
that our moral and religious knowledge 
does by no means depend upon the internal 


For we have been informed, that ſome of theſe very 


people have been awakened and converted to the Chriſtian 
faith. | 


light 
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light of our own Reaſon ; but upon the 
moral and religious knowledge of the nation 
in which we are born, the parents from 
whom we are deſcended, and the maſters by 
whom we are, or have been educated. And 
this our knowledge is encreaſed by reading 
and obſervation ; enlarged by converſation ; 
poliſhed and refined by education; eſtabliſhed 
and confirmed by cuſtom ; and is, more or 
leſs perfect, as it is more or leſs agreeable 
to the revealed will of God. And when a 
man hath been thus trained up in a con- 
formity to the cuſtoms, habits, and modes 
of behaviour which are in vogue ;—when 
he has been inſtructed by the advice and 
example of his parents, and improved by 
the advantage of ſociety ;—when he has 
been taught to diſcern between good and 
evil, right and wrong, truth and falſhood; 
—when he has been taught the proper uſe 
of his paſſions, and the way to govern and 
regulate, to conquer and ſubdue them ;— 
he is then diſtinguiſhed from the brutes of 
the earth; not by the faculty of Reaſon 
only, but alſo by every kind and degree of 
knowledge, with which his Reaſon has been 
furniſhed and improved. And when his 

Reaſon 
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Reaſon is thoroughly and effectually en- 
lightened by Revelation, he is then exalted 
to the higheſt degree of pre-eminence that 
this hfe can admit of ;—he 1s then made a 
little lower than the angels, and is inſtructed 
how he may attain the trueſt happineſs. this 
life will admit of, and by what means he 
may arnve at the never failing happineſs of 
the next. 


11 


The CON C LU SI O N. 


15 is impoſſible for a man to know his 
duty, unleſs he is taught it; and it is 
impoſſible for a man to be taught it, unleſs 
he 1s endued with a faculty capable of re- 
ceiving it. And if his inſtructors impoſe 
on his ignorance, and teach him falſe doc- 
trines for true, it is impoſſible for him ever 
to diſcover the impoſition, unleſs he has 
ſome rule to diſcover it by. For this cauſe 
it is that every man ſhould be careful to learn 
wherein it is that true happineſs conſiſts ; 
and ſhould be daily intorming himſelf by 
what means it is to be attained ; to the in- 
tent that he may not be deceived himſelf, 
nor be guilty of deceiving his children, aud 
thoſe who are, or ought to be, inſtructed 
by him: Becauſe an error in this reſpect is 
attended with the moſt dreadful conſequen- 
ces that the heart of man can either con- 
ceive or imagine. And thoſe who expect to 
arrive at, or experience any true happineſs 
in this life, by following the raſh counſels 
of their own vicious appetites and ſenſual 
inclinations, calling upon Reaſon to juſtify 

what- 
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whatſoever they are inclined to, will find, 
that time, age, experience, and a dying hour, 
will more forcibly convince them of their 
miſtake, than the moſt elaborate excurſions 
of the pen; but with this melancholy dif- 
ference, - that their time is irrecoverable, 
their labour vain, their life a ſhadow, their 
pleaſures like bubbles which break in their 
flight, and their ruin irretrievable. 


« FoLLOw the dictates of Reaſon, and 
you are ſafe,” 1s a precept as falſe as it is 
popular. We can never be ſafe, unleſs we 
are in the road to happineſs. And we can 
never be ſatisfied from ourſelves that we are 
in the road to happineſs, unleſs we are ac- 
quainted with the path that leads thereto. 
There are divers kinds of falſe happineſs, 
and as many different ways to attain it : 
But there 1s but one kind of true happineſs, 
and but one way by which it is to be at- 
tained. And we ought to be extremely 
thankful, when we reflect that the author 
of our being, hath, in his Holy Word, fully 
informed us wherein it conſiſts, —the means 
by which we are to attain 1t,—the place 
where we are to expect it, - and the eternity 
of 


( "W: 7 
of time through which we. ſhall be capable 
of enjoying it. 


I nave oftentimes employed a leiſure hour 
in endeavouring to find out from what mo- 
tive it is that Reaſon is ſo often recommended 
as a guide to happineſs ; but my endeavours 
were always vain and fruitleſs. And I am 

, contented to believe, that God is the ſole hap- 
pineſ of man; and that Religion is the one only 
guide to ſuch happineſs. However, that I 
might not entertain an opinion of Reaſon 
that was unworthy the Giver of ſo ineſtima- 

ble a bleſſing, I endeavoured to acquaint my- 
ſelf wherein it was that it conſiſted. This 

it was which gave riſe to the contents of 
this book, which I now communicate to the 
world; but which I did not write with a de- 
ſign to make publick, but to preſerve myſelf 

in ſome meaſure, if poſſible, from thoſe 
ſnares, which too great an attention to the 
much admired dictates of Reaſon might in 
time involve me in; and leſt, by being too 
ſtrongly attached to the ſuppoſed voice of 
Reaſon, I ſhould in any meaſure be tempted, 

or ſelf-inclined, to neglect the real (though 
filent) voice of God ſpeaking to us in the 
language 


( Jo 2) 
language 'of Scripture. And beeauſe the 
devil is never more likely to deceive us, than 
when he transforms himſelf into an angel 
of light; and becauſe men are never more 
liable of being deceived, than when they 
think themſelves ſecure under the protection 
of ſomething that is divine in its nature, 
though unprofitable in its effects; I thought 1 
could not take a better method of convincing 
them of the great need and neceſſity there 
was of a Revelation in the world; and of 
the great benefits and advantages which the 
world in general, but Chriſtians in particu- 
lar, always have, and do continue to receive 
therefrom ; than by repreſenting to them, 
what poor, ignorant, unhappy, miſerable 
wretches, they would be without it. And 
need any thing more be faid to perſuade men 
to read ſome portion of it every day of their 
lives than what has been already advanced ? 
I think nothing can raiſe our regard for 
Scripture, more than a confideration of our 
own wretchedneſs and miſery without it 
nor more ftrongly incline us to love and 
ſerve God. And I will venture to affirm, 
that the man who makes Scripture the rule 

and gon of his life, will find greater ſa- 
tisfaction, 


; ($83 
tisfaftion,' and more ſolid happineſs in fo 
doing, than it is poſſible for him to experi- 
ence from any thing elſe whatever. 


Ir is perhaps unfaſhionable, and incon- 
ſiſtent with true politeneſs, to talk of Re- 
ligion, except at church; and therefore the 
word Reaſon may probably be ſubſtituted in 
its ſtead. But however this may be, it is a 
groſs miſtake to think that Reaſon is capable 
of underſtanding by dint of arguments, 
what God has communicated to us at divers 
times, and in different manners, according 
to his good pleaſure ; or what he has reſerved 
to his own proper operatton and knowledge, 
For if this was the caſe, men would need 
aothing more than an opportunity now and 
then to fit down and conſult their Reaſon, 
and they would then underſtand Revelation 
without either hearing or reading it. But 
Reaſon (though it is an exquiſite inſtrument 
to render us ſociable) will never be im- 
proved, nor make us one whit the wiſer or 
better, by ſhrinking back on itſelf, or en- 
deavouring to inſtruct itſelf by withdrawing 
from {ociety. In a word, we mult not ap- 


ply to Reaſon either for improvement or 
in{truction, 
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inſtruction, neither muſt we aſk advice 
thereof in what concerns our happineſs; 
but in all our troubles, doubts, and afflic- 
tions, let us have recourſe to Revelation, 


and then we ſhall never be deceived in our 


enquiries, nor diſappointed of our hopes, 
provided we are not wanting to perform 
what 1s therein required of us. : 


PeoPLE in general are ready to cry out 
that the world is very wicked, without fo 
much as contributing in any reſpect to its 
reformation. They do not ſeem rightly to 
apprehend the difficulty there 1s in bringing 
about an immediate reformation ; neither 
do they ſeem concerned for future ages. 
The moſt likely method of reforming the 
world, and withal the moſt effectual, is, to 
give children a religious education, and to 
{et before them an example agreeable thereto. 
And let me here advertiſe all tender and in- 
dulgent, as well as careleſs and irreligious 
parents, of this important truth, /t with- 
out religion wwe can never be happy here, nor 
entertain any well-grounded ſatisfattory hope of 
being happy hereafter. God is the ſole hap- 
pineſs of man : Without him the rich man 
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1s poor, the learned man ignorant, the wiſe 
man fooliſh, the ſtrong man weak, the 


honourable man mean, and the man of 


pleaſure miſerable. Happineſs is centered 
in God, and the nearer men approach in 
likeneſs to him, by being good and doing 
good, the nearer do they approach to the 
fountain of all happineſs. And this, me- 
thinks, 1s a conſideration, which (if we 
have any defire of being truly happy) can- 
not fail of raiſing our thoughts, as far as 
may be, beyond the things of this life, 
inviting us to place our affections on things 
above, and cauſing us to exerciſe the fa- 
culties of our ſouls in the contemplation of 
heaven and heavenly things. And, 


Ir happineſs is to be eſteemed in propor- 
tion to the duration of time through which 
it is to be enjoyed, no difficulty ought to be 
regarded in our purſuit of it, when the 


duration thereof extends through all eter- 


nity. 


The ſincere Chriſtian is at peace with 
' God, with himſelf, and with all the world: 


He 1s neither aſhamed to hve, nor afraid 
D to 
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to die.— He can enter into his cloſet, —ab-. 

ſtract himſelf from the world, and converſe 
with his God. — Here all is folemn !—all is 

peace God and man are met together! 
how ſublime the thought !—how amazingly 
great the privilege of the Chriſtian He 

ſhuts his door !—all 1s filence !—profound 
filence !—He approaches with humble reve- 
rence the throne of grace !—adores the 
wonderful condeſcenſion of the Deity !— 
Is confuſed at the remembrance of his own 
impurity but, encouraged and emboldened 
by the invitation and merits of his Saviour, 
he dares proceed :—Lord, what ſhall T do to 
inherit eternal life? to be for ever happy ?— 
Surpriſed with the immenſity that ſurrounds 
me | ſtartled at the eternity before me ! and 
loſt in wonder and adoration with the 
thoughts of thy moſt glorious preſence | I 
come, Lord, to enquire of thee. And, 
bleſſed be thy goodneſs, I ſhall not return 
without thy moſt gracious anſwer ;—Search 
the Scriptures ;—ſeek ye out of the Book of the 
Lord, and read therein all the days of your life ; 
——mark that which is noted in the Scripture of 
Truth ;—lay up the words of this Book in your 
beart, and in your ſoul ;—teach them your chil- 
tren ; 
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dren ;—ſpeak of them when you fit in your houſe, 


when you walk by the way ; when you lie down, 
and when you riſe up. For bleſſed is he that 
readeth, and they that hear the words of this 
Book, and keep thoſe things which are written 
therein. And now, 


Ir theſe conſiderations are not ſufficient 
to perſuade men to make Holy Scripture the 
rule of their life and conduct, and to bring 
up their children in the fear and love of 
God, it is difficult, very difficult, to ſay 
what is. But it is to no purpoſe to write 
much, and multiply words without end ; 
for if men will not be perſuaded by the 
Word of God, now ſpeaking in the filent 
voice of Inſpiration, it is hardly to be ſup- 
poſed that they will be one whit the better 
for all the other books and writings in the. 
world, 


